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Abstract

The similarity of Dasan Jeong Yagyong and King Jeongjo derives from the
belief that the ruler should carry out politics for the people. According to
Dasan, the ruler is chosen by the people or appointed by the Mandate of the
Lord on High. The former reveals Dasans ideal view of politics, while the latter
conveys his realistic perspective. He claims that the Mandate represents the will
of the people; thus, the ruler was chosen by them. The ruler being appointed
by the Mandate is similar to Jeongjo'’s thought. However, Dasan believes that
the ruler learns the rules of the Mandate by observing the people, as opposed
to Dasan’s belief that the ruler should be assisted by a minister in possession of
that knowledge. Although Jeongjo makes no mention of the people’s selection
of their ruler, he regarded himself as father of the people, believing the ruler
should care for the people as his own children. Consequently, Jeongjo tried to
strengthen his royal power. Dasan also viewed the ruler as father of the people;
thus, the ruler’s duty was to ensure the people lived properly. To achieve this,
the ruler had to reform the system of governance and therefore required strong
royal authority.
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Introduction

Dasan Jeong Yagyong (1762-1836, pen name: Dasan), a Confucian scholar
during the Joseon dynasty (1392-1910), said that people should choose a
wise man as their chief or ruler in order to resolve their conflicts. He also
emphasized that they could dismiss and replace their ruler if he failed to
perform his mission. By contrast, King Jeongjo 1Eill (1752-1800; r. 1776—
1800) and some scholar-officials argued that the ruler was appointed by
the Mandate of Heaven. Interestingly enough, Dasan was a royal secretary
(seungji 7K i§) of Jeongjo, and together they shared the common goal of using
politics to serve the people. However, despite their obvious similarities, their
individual remarks on the appointment of the ruler had crucial differences. I
will explore those differences in this study.

To date, most researchers have explored the political philosophies of
Dasan and Jeongjo separately, rather than comparing one with the other.
Park Hyun-mo (2003) studied the position of the monarch from Jeong
Yagyong’s perspective, but only made occasional references to Jeongjo. In
English, Don Baker (2013) presented an introduction to Dasan’s political
philosophy, while King Jeongjo's philosophy was reviewed by Christopher
Lovins (2012). There have also been several articles on Dasan’s political
thought in Korean, which will be engaged with further below (Jo 1976; Baek
2008, 81-118; J. Yi 2018).! Using the “Wonmok” JF#{ (Inquiry into the Roots
of the Ruler), “Tangnon” & (Discussion of [the Chinese Sage-Emperor]
Tang), and “Iljuseo geugeun pyeonbyeon” — & H rifkim## (Discussion on
the Conquest of the Yin Dynasty by Wu) as guides, many researchers argue
that Dasan’s notion of the popular selection of the ruler implies a democratic
element (Jo 1976; Im 2007; Baek 2003; Han 2002; G. Kim 2005; Y. Kim 2001;
H. Kim 1982; J. Yi 2017). Their opinion, however, is not unanimously shared
(Baker 2013; Lee 2013). These researchers overlooked the ruler appointed
by the Mandate of the Lord on High aspect in the “Iljuseo geugeun
pyeonbyeon” Im Hyeong-taek (2007) and Kim Tae-yeong (2000) considered

1. One researcher has studied Jeongjo's political thought (S. Kim 2012) and another Jeongjo's
reform policies (J. Kim 2008).
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the ruler being chosen by the people and the ruler being chosen by the Lord
on High, as found in Dasan’s works, to be a contradiction. However, Baek
Min-jeong (2008) did not interpret it so. They also overlooked the people’s
selection of a ruler in the first natural community as found in the “Wonmok;’
as well as during the time of King Tang and King Wu, in the “Tangnon” and
“Iljuseo geugeun pyeonbyeon,’? respectively. Moreover, Dasan stated that
the ruler and the local chief are the people’s parents.® Therefore, this paper
focuses on the relationship between the people and their ruler according
to the words of Dasan. In Dasan’s philosophy, the ruler chosen by the Lord
on High and the ruler seen as the people’s parent have similarities with
the thinking of King Jeongjo. However, the people’s choice of their ruler as
found in Dasan’s works differs from King Jeongjo's belief. Owing to this,
I will compare the relationship between the people and their ruler in the
works of King Jeongjo and Dasan.

The Ruler Chosen by the People in the First Natural Community or
Appointed by the Mandate of Heaven

In the “Wonmok,” “Tangnon,” and the “Hudae” {# (People’s Choice of
Their Ruler) chapter of the “Iljuseo geugeun pyeonbyeon,” Dasan states that
the ruler is chosen by the people. However, in the “Jemyeong” # fir (Mandate
of the Lord on High) chapter of the “Iljuseo geugeun pyeonbyeon,” he
affirms that the same ruler is chosen by the “Lord on High” According to
King Jeongjo, the ruler is appointed by the Heavenly Mandate, which is the
equivalent of the Mandate of the Lord on High, thus making Jeongjos words
in the “Jemyeong” similar to the ones used in Dasan’s “Hudae.”

The people’s selection of a ruler is laid out in detail in three important
works of Dasan: the “Wonmok,” “Tangnon,” and “Iljuseo geugeun
pyeonbyeon.” In the “Wonmok,” Dasan states that, initially, people chose

2. “G ANUELIRZ IR, R METZ R, HEEEY), B—IFRsRbE, BalHRH 1, HEl
TP ZTE, RIEARE, A, —F: 7idn ; —F: 38 (Jeong Yagyong 2002b, 267¢).

3. “KRAEWR, SemzE ], LM, BEXRZ LBV, BRRREE (Jeong Yagyong
2002d).
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a wise man to resolve their conflicts. The first natural human society* was
classless and the people soon asked for an arbitrator to resolve conflicts
among them. Therefore, they elected a chief, who then convened with other
chiefs and together they elected a ruler.”> In “Tangnon,” Dasan added to
what he had already discussed in the “Wonmok,” emphasizing that people
could not only appoint, but also subsequently dismiss, their ruler for poor
performance. Similarly, according to the “Tangnon,” the people could also
appoint a chief or downgrade him to an ordinary member of the community
(Jeong Yagyong 2002h, 243¢). This meant that the ruler was also an ordinary
member of the original community. The critique of Dasan, “Where did the
Son of Heaven come from, anyway? Did Heaven have his Son descend to
earth like rain and make him ruler?” (Jeong Yagyong 2002h, 243c), implied
that the ruler was not appointed through a Mandate of Heaven but was,
instead, elected by the people:

4. Confucian scholars believed the ideal way of selecting a ruler was the way King Yao handed
over the throne to King Shun. Yao had his officials reccommend a wise man and they
recommended Shun, and so Yao appointed Shun as his official. Shun did well, and Yao
handed the kingship to him and Shun subsequently ruled the people well. See Shujing &
#& (Classic of Documents), 1.12-40. Mencius explains this in more detail. He believed that
King Yao did not hand over the kingship to Shun, but that Heaven gave it to him. Mencius
believed that Yao recommended Shun to Heaven to be the ruler, Heaven accepted him,
showed him to the people, and the people accepted him. See Mencius, 5.1-2. However,
Dasan believed that people electing their own rulers was natural and ideal; when local rulers
exploit their people, the people can use politics to institute changes, because they had elected
the ruler themselves. This was more realistic than Mencius’ position. Dasan’s remark that the
people choose their ruler was not an argument to change the then monarchical system of
Korea into democracy, but rather an explanation of what had happened in the first natural
society. Previous research has overlooked this (Im 2007, 24-27; Y. Kim 2001, 96-97; Ham
2007, 395; T. Kim 2000, 221; Park 2003; Baek 2008).

5. “EEZH, RME, SAMER RTTRRE, A REGEL ), GREERAS, stk
Z, PUERAR, HEMIEL, fH: BIE, PR R, DHEES 25, HRISRIMNZHE, it
MiEZ, BERRUR, HEML G, 4 H: JIE, B2 )R, DHRES 3, G REEMEM, 5t
MiEZ, WEEIR, %2 H: IR, RBUNZ R, #H— ARE, 2 H: BE, BERZE, HE
— NP, 2 H: H10, M5 218, #— AR, %2 H: 81 (Jeong Yagyong 2002j,
213d-214a).
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Where did the Son of Heaven come from, anyway? Did Heaven have his
Son descend to earth like rain and make him ruler? Or did he sprout from
the earth like spring water and become ruler? Five families constituted
one neighborhood (#F), and they elected the wisest man among them
to be the community chief; five communities formed a hamlet, and they
elected the wisest man among them to be the hamlet chief; five hamlets
constituted a township and they elected the wisest man among them to be
the town mayor; and the ones who were jointly supported by acclamation
of the town mayors became feudal lords; and the one jointly supported by
acclamation of the feudal lords became the Son of Heaven. Thus, the Son
of Heaven became [the ruler] through the acclamation of the people. If
the people supported him by acclamation, he would become [the ruler]; if

not, he would not.6

Summarizing, Dasan implied that people in a small city-state could directly
appoint and dismiss a ruler. However, since the Joseon dynasty ruled over
a large state, Dasan expressed the idea that the people could only appoint
a ruler indirectly (J. Yi 2017, 162). Therefore, in Dasan’s works, the people’s
indirect election of their ruler still implies a direct choice. Dasan says that
in early society five families in a small neighborhood community directly
chose their chief (Jeong Yagyong 2002h, 243c). According to Dasan, dancers
also directly chose their leader when eight rows of eight dancers performed
in the courtyard. This emphasizes Dasan’s belief that people in a small
community could also directly select their chief. However, this did not mean
that they could directly choose their overall ruler. Accordingly, since the
first society was structured in such a way that people could choose their
ruler, Dasan emphasized the role of the ruler as he who managed politics
on behalf of the people. Dasan’s remarks in this regard came in the context

6. “KRRFTRMA 2 KRR F M2 T2 AR R 712 HREHEL, R T Rk
R IR E, #iRPLEREER; LalRik fEREILERME SRR HHEE R,
R ITHHEE R R T, RT3, SRHEZME th. KERHEZIMAR, FRRAHEZ A (Jeong
Yagyong 2002h, 243c). According to “Tangnon,” when the ruler fails to carry out his duties
properly, he must return to his original position as a feudal lord. This is based on Dasan’s
view of human equality (Tsai 2014, 202), and corresponds to the ideal of equality in modern
politics (Tsai 2014, 205).
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of a time when most township heads used their authority to exploit the
people. Dasan’s contemporary approach differed from that of the scholar-
officials, who maintained a firm belief that Heaven appointed, approved, and
supported a given ruler. A key difference between King Jeongjo and Dasan is
that Jeongjo did not go so far as to say that people could choose and dismiss
their ruler, because he wanted to govern unchallenged. However, Jeongjo
recognized that farmers are the foundation of the state,” as their harvests and
taxes fed its people and funded it, respectively. Consequently, in Jeongjo’s
works, the farmer was portrayed as the foundation of the state (Jeongjo
2001, 26.413d). This idea emphasized that a ruler should govern according
to the interests of the people. In this regard, Jeongjo's concept of the people
as the foundation of the state was similar to Dasan’.

Dasan’s “Tangnon” referred to historical examples, including that
of Tang %; (r. 1617-1588 BCE), the founder of the Shang F dynasty (ca.
1600-1046 BCE). Although he was the king’s subject, Tang dethroned the
tyrannical King Jie 4% of Xia & (?-1600 BCE)—an action that was justified
on the basis of it being in accordance with the people’s wishes. According
to Dasan, this was no coup; it was the proper course of action. This idea
dates to Mencius (372-289 BCE), who argued that the removal of a ruler
was not necessarily a coup. In the Mencian view, assassination could occur
as a means of implementing humanity and righteousness. According to the
book attributed to Mencius, Tang dethroned Jie the way one would kill a
brigand as punishment®; Mencius’ interpretation was that such actions were
in accordance with the will of the people. This belief was formed due to
the fact that the people were oppressed by the tyranny of King Jie of Shang
and King Zhou #¥ (?-1046 BCE) of Shang, along with their subordinates,
Tang of Shang and Wu i (?-1043 BCE) of Zhou J#. Therefore, Mencius
could be considered as a harbinger of people-oriented political thought.
Nevertheless, Mencius maintained that a dynastic change could only occur
through the actions of feudal lords, like Tang and Wu; the people did not

7. EHEH: REBIZA, MRE R A,
8. “FrEEME: BREE KEMGR, A7 ZF¥HH: PEAZ, B FREERT? B RCEH
2, B 2B, B AR 2 — R, BIRk— AR, AR (Mencius 1B8).
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have autonomous authority. According to Mencius, the people did not have
the right to vote or revolt against their ruler.® This perspective of Mencius,
which regarded Tang and Wu’s removal of Jie and Zhou as just, influenced
Dasan. The difference between Mencius and Dasan’s beliefs comes from the
people’s capacity of appointing and dismissing the ruler in their community,
as stated in the “Tangnon”!? Dasan reiterates this belief in the “Iljuseo
geugeun pyeonbyeon,’!! a sequel to his “Tangnon”!? As previously noted,
Dasan wrote earlier in his “Wonmok” that people could choose their ruler.
This was extended in “Tangnon,” where he argues that the people could also
dismiss their ruler. Finally, Dasan re-emphasizes his previous statements
and confirms in “Iljuseo geugeun pyeonbyeon” that the people should be
allowed to select and reject their ruler. The people’s selection of their ruler
occurred in the first natural community in “Wonmok,” and during the
time of Tang and Wu in “Tangnon” and “Iljuseo geugeun pyeonbyeon.”
However, Dasan’s intention was not to use this philosophy as an argument to
change the monarchy into democracy.!® Jeongjo regarded Tang and Wu as

9. See Tiwald (2008, 272). By contrast, most scholars maintain that Mengzi held the opinion
that people had the right to rebel against a tyrant. See Tu (1993); Cheng (1998); Ching (1998,
72); Twiss (1998, 41-44).

10. Kim Yong-hun (2001) noted that Mencius did not state that the people could choose their
ruler; instead, he asserted that the Mandate of Heaven was above both ruler and people, an
idea that was not part of Dasan’s philosophy. However, Baek Min-jeong offered a different
interpretation, namely that the Mandate of Heaven was referenced by Mengzi, as well as in
Dasan’s “Mandate of the Lord on High” chapter in “Tljuseo geugeun pyeonbyeon” (Baek 2008,
14-42), which argued that a revolution was based on both the will of the people and the
Mandate of Heaven (cheonmyeong Kii) (in Dasan, Mandate of Heaven is usually rendered
as cheonmyeong rather than jemyeong #i1ii). However, Kim Tae-yeong (2000, 188-189)
noted that Dasan argued for popular rights, which implied reforming the royal authority-
centered society to make it a people-centered one.

11 “RERIMSREE, RAMSKEA, B3 —hh, .2 H: % g2 E#E, HEGHRNEZ, 4
ZHRT. RFZTHERAE, fEEZFEE, ALz, AEHEMUPEE, SHERETEH
Z, INEMRZ, ARHEFR. AREER, DUEH B RE, AINBERUEL L, %
B, LRRT, BR2E, AREHZ, WHGER, @B MmEHE 2 RAImE” (Jeong
Yagyong 2002b, 267d).

12. “REVEGH, 5 XEILLE S (Jeong Yagyong 2002b, 268a).

13. Previous researchers have overlooked this (Im 2007, 24-27; Y. Kim 2001, 96-97; Ham 2007,
395; T. Kim 2000, 221; Park 2003; Baek 2008).
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benevolent and righteous men, and refers to Tang as a sage.!* Jeongjos view
that Tang and Wu had conquered Jie and Zhou for the good of their people
was consistent with that of Dasan. Also, they both refer to the philosophy
of Mencius. Jeongjo held Tang in higher esteem than King Wu, because the
people of the Xia dynasty did not rise in revolt against Tang’s removal of
King Jie; conversely, the people of the Yin dynasty rebelled soon after Wu
dethroned King Zhou. Though Jeongjo might as well have condemned Tang
and Wu for conquering their rulers, he justified their actions as righteous
instead. This reaction was influenced by Mencius and it is similar to Dasan’s.
By contrast, King Xuan of Qi 755+ interpreted Tang and Wu’s actions as
mutinous,'” since, personally, he feared such an uprising. Though they were
both rulers, King Xuan tried to maintain a strong royal authority, while
Jeongjo made every effort to rule in the interests of the people, in line with
Dasan’s political philosophy.

According to Dasan, Tang and Wu’s conquests of King Jie and King
Zhou occurred through the assistance of ministers Yi Yin f#3* (1630-1550
BCE) and Jiang Shang Zf4 (1156-1017 BCE), respectively, based on the
Mandate of Heaven.!® Thus, he specifies in the “Wonmok,” “Tangnon,”
and “Tljuseo geugeun pyeonbyeon” that the replacement of a ruler could
be supported by the ministers. This meant that the ministers scrutinized
the royal authority, and the Mandate of the Lord on High (jemyeong 7fi#i)
represented the will of the people.l” According to this, Dasan implied that
the power of the ruler should be based on the will of the people and the
assistance of wise ministers, such as Yi Yin and Jiang Shang, who recognized

14. “FESCZEil, A2 =58 (Jeongjo 2001, 29.476b); “KiEE#E A (Jeongjo 2001,
29.4953).

15. e ERIEL B RE (T, G0 TR RMHL, H: FRIAT T (Mencius
2B9).

16. “Hmpand e S ANFR, HMEMIERL, IR R 2N, BIRERFEIER W, AR
Dy, BFZN, W8T B, BRI, KRR, B L%, MR, FHUUBE, A&itlE .2
B, IR SRR, BEBUALIREL, 2 B, 1St AR, BESZANTISESE, i) HEFSE, DL
TRERE, RIXIFES, DAL, 150, DURER, ARG, DUEREA, JEHE R i
MR T, T EGHIB 2 BY, RERS AR AR, #AL2 A, s H SN Z, S0 B Al At
(Jeong Yagyong 2002b, 267¢).

17. “NDBEM K@ Z” (Jeong Yagyong 2002j, 212¢).
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the people’s will. Dasan believed that in China during the ages of Tang and
Wau, the people could indirectly appoint and dismiss a ruler; however, while
he believed a ruler could be removed from office, he did not call for the
monarchs replacement through a democratically elected council. Rather, he
writes that a king who has lost the support of the people can be rightfully
replaced, not by the uneducated masses, of course, but by the elites, as
illustrated in the case of Tang’s rise against Jie.

Therefore, Dasan justified Tang’s removal of Jie in the “Tangnon” and
Wu’s removal of Zhou in the “Iljuseo geugeun pyeonbyeon” While Dasan
states that Tang and Wu’s actions were possible through the assistance of
ministers Yi Yin and Jiang Shang, supported by the Mandate of the Lord on
High (Jeong Yagyong 2002b, 267¢), Jeongjo writes of Tang and Wu’s removal
of Jie and Zhou to save the people without mentioning any ministerial
assistance.!® This omission shows that Dasan emphasized the authority
of ministers, whereas Jeongjo focused on royal authority. Nevertheless,
influenced by Mencius, both Dasan and Jeongjo regarded Tang and Wu’s
removal of Jie and Zhou as just.

Dasan’s “Iljuseo geugeun pyeonbyeon” refers to “Fengjian lun” 7
& (On the System of Enfeoffment) by Liu Zongyuan #li55t (773-819), a
Confucian scholar of the Tang J& dynasty (618-907). However, Liu never
specifically states that the people can dismiss their ruler. He merely claims
that long ago, when the people experienced conflict in their community,
they would congregate around a wise man. This wise man would then
become the lord, and the lords would congregate around a ruler who would
eventually command all the people.’ This is similar to Dasan’s argument
on the peoples choice of a chief and coincides with his views, insofar as the
people would first choose a wise man who they hoped would be able to
resolve their problems. However, unlike Dasan, Liu did not state that the

18. “GRZAELK, BARYL, A AMFEEE (Jeongjo 2001, 121.498a).

19. “XAKE, Btz Uikt ts, UL HE, REAREE2Y, AIEF XA RKER, HXK
H, A ORI E, IZHE, A AA, Hih2 8 MHS A RES. EYRHE,
J3 18, EEh RS, UZHEN, RER TR —, BEERmEE AR, A%
RFMLE A, BrEGEmaE /1A, i, B 770, EAm#%E K+ (Liu Zongyuan 1979,
43-44).
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people could dismiss a chief who failed to govern well. Jeongjo appreciated
Liu’s argument that the people could choose their leader, considering this a
detailed theory.20 However, Jeongjo also believed that the state could not be
governed fairly by the people. He presumed that Liu did not understand the
ideal politics of a sage,?! as governance was done not by the people but by a
wise ruler.

An opinion similar to Dasan’s can be found in “Yuanjun” &% (Roots of
Chinese Royal Authority) by Huang Zongxi #5%8% (1610-1695): “The state,
including the people, are the master while the ruler is the guest”?> Huang
makes no mention of the people selecting their ruler, but rather writes of
the service of the ruler on behalf of the state, including the people.?* Dasan
commented on Huang Zongxi in his Maessi seopyeong #§KFF (Comments
on Mae’s Annotation of the Book of Documents) (Jeong Yagyong 2002f,
271a). It may be interesting to note that the title of Dasan’s article, “Wonmok”
JF#% may have been influenced by the title “Yuanjun” i #, of Huang Zongxi
(Baek 2008, 9).

The passage on choosing a chief in the Tianzhu shiyi KFEF% (True
Meaning of the Lord of Heaven) by Matteo Ricci (Li Madou), reflects views
similar to those of Dasan: “The pope...has no heirs to his patrimony;
instead, a good man is elected to succeed him.”?* However, the pope is
elected by cardinals, not by the people. This point diverges from Dasan’s
thoughts, although Dasan might have read the passage on the cardinals’
election of the pope,?® which had already been quoted in Yi Sugwang’s

20. “FIE LA, IR SEHEEE” (Jeongjo 2001, 111.250a).

21 AR, FEMEERIFENZEE, SR, BAZEEARK T .20 (Jeongjo 2001,
111.250a).

22. “HiE, MR T A%, BA%” (Huang Zongxi 1985).

23. “BAEH, AU— 2Rz, TR T RZEHA, AU — 2 HF4E, MER TREE. ILH
NZB T B R T 2N RUAT- 8 2 Bh45 T XA ZHA, IR T 2 ATk E
(Huang Zongxi 1985).

24. “FECE AL AT, MRS (L Madou [Matteo Ricci] 1923, 140).

25. According to the Jeongjo sillok, (13th day of the 11th lunar month, 1791), Dasan read
Tianzhu shiyi and Shengshi churao (L, REEF, BIEIZERE, EOACE, SEAEE
TEH. B, B RE AR E). Therefore, it is quite possible he could have read
the passage on the cardinals’ election of the pope.
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ZEON (1563-1628) Jibong yuseol 22 ¥ (Complete Works of Yi
Sugwang).?¢ A crucial difference between Dasan and Ricci is that the case
of impeachment by the people does not actually appear in Tianzhu shiyi.
By that time, Dasan had confessed that he had been deeply engrossed in
Catholic books.?” Therefore, Dasan’s reference to the people’s choice of
the ruler would have been influenced by the process of electing the pope
that appears in the Tianzhu shiyi. According to the Chuguk ilgi #£§5 H7C
(Daily Records of Interrogation),?® Yi Seunghun, Dasan’s brother-in-law,
who was baptized in 1784 by Father Grammont in Beijing, testified before
the Eugeumbu #£E)f (State Tribunal) that Dasan had been baptized by
Yi Seunghun Z=#&3# (1756-1801) together with his elder brother, Jeong
Yagjeon T ##, and Gwon Ilsin #H & (?-1791). According to Charles
Dallet, Yi Seunghun baptized Yi Byeok Z=EE (1754-1785) and Gwon Ilsin
(Dallet 1874, 22). Dallet called Dasan by the name Jean Tieng Iak-iong
(Dallet 1874, 117). Jean, referring to the disciple of Jesus and author of
one of the Gospels (John, in English), and Tieng Iak-iong being a French
romanization of Dasan’s name. Although Dasan stopped reading Catholic
books after Jeongjo's prohibition order,?® the Catholic ideology remained
an integral part of his thinking thereafter. Dasan’s interest in the papal
elections while reading Tianzhu shiyi derived from the fact he was planning
to establish Catholic organizations together with his older brothers, Yakjeon,
Yi Seunghun and Gwon Ilsin (Dallet 1874, 30). Ricci’s Tianzhu shiyi, Liu

26. Ahn Jeong-bok ZZHiliiE (1712-1791) who was a student of Yi Ik 25/ (1681-1763), quoted
this passage from the Jibong yuseol in his Sunam jip: Z 2550 H: “KPER, AFBEEE. . T
HRIHEK. . HAHEEH: BULE, TS, $5mi7.2” (Ahn 1996, 17.140c-d).
This then influenced Dasan.

27. “PEZEBEN, BPEZUAPEE, T AR TIAE, S (Jeong Yagyong 2002¢, 339b).

28. “HPBLTHTER-FAOE-E H B, A EEER, MRA NS, RIS Z” (Chuguk ilgi,
8.259a, 18th day of the 2nd lunar month, 1801).

29. “EZ DI, HEEREEHR” (Jeong Yagyong 2002c, 339b). That year (sinhae %3%) was the
15th year of King Jeongjo's reign (1791). Dasan stated that he did read the Catholic books
and was banned from ancestral rites: “Ti B EERZH, B2 ETEE, FTRR” (Jeong
Yagyong 2002g, 202c). Dasan recommended holding a memorial service for the people’s
ancestors (‘W EALFOHE 2 B, FEEARZ 7T, TEEHIRE, FRiin.s 3%, MBEHREEE, RFIZ
T, TEYHESE, BT A2 20, MSCHASIE, 18Rk — iz &1, MHERERERE, DS 2 3
[Jeong Yagyong 2002g, 202d-203a]).
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Zongyuans “Fengjian lun,” and Huang Zongxi’s “Yuanjun” inspired Dasan
to create his own doctrine—the popular selection of the ruler. However,
Jeongjo rejected Catholicism, including Ricci, which he considered heretical
as Confucianism was the national policy.*

To sum up, Dasan relates how the people chose their ruler—both
appointing and dismissing—in his “Wonmok,” “Tangnon,” and “Hudae” {%
# (People’s Choice of Their Ruler) of the “Iljuseo geugeun pyeonbyeon”
However, in his chapter “Jemyeong” i (Mandate of the Lord on High)
of the “Iljuseo geugeun pyeonbyeon,” Dasan also writes that the ruler was
appointed by the Mandate of the Lord on High. Considering this, the
content of “Hudae” and “Jemyeong” would appear contradictory. What is
Dasan’s truth? In his opinion, the Mandate of the Lord on High actually
denotes the mind of the people: “When the mind of people is gone, the
Mandate of Heaven will leave.?! Thus, Yi Yin and Jiang Shang had known
the mind of people and, consequently, the Mandate of the Lord on High”;
therefore, they assisted Tang and Wu's removal of Jie and Zhou.? The ruler
was chosen by the people or by the Lord on High before the Chin dynasty
(221-206 BCE).** The former option reveals Dasan’s ideal vision of politics,
while the latter reveals his realistic approach to the matter of governance.
Therefore, Dasan did not propose to change the monarchy by incorporating
the people’s will in the choice of ruler because it was impossible to do so.
Conversely, he suggested that the ruler should be assisted by ministers
knowledgeable of the mind of the people. However, his final goal was to

30. “HERTPUE 2 B, SRS, MIARELZ BT, IS IEE 2 HEZE, ATARERRETTRARH, At
IEHA? (Jeongjo 2001, 164, 208c). At that time, Catholicism was referred to as seohak PG5%
(Western Learning).

31 “NDEEMRAZ” (Jeong Yagyong. 2002j, 212¢),

32. According to some scholars, the ruler chosen by the people and by the Mandate of the
Lord on High in the “Tljuseo geugeun pyeonbyeon” are opposing statements. Some posit
that mentioning the Mandate of the Lord on High's appointment of the ruler disregards the
people’s freedom and reason (Im 2007, 38; T. Kim 2000, 223). Other scholars, however, see
the two theories not as complete opposites, but closely related—the Mandate of the Lord on
High actually denoting the will of the people (Baek 2008).

33. “G ANDBLURZ IR, MR LATZ R, HEE Yy, E—JERsRDE, Bl R E i, Hl
ZRURZ 1, FIBAERE, A M, —H: 7 ; —H: &3 (Jeong Yagyong 2002b, 267¢).
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implement a way for the people to choose their own ruler.

According to Jeongjo, the ruler ascended the throne through the
Mandate of Heaven, and this reflected the will of the people. Therefore, the
ruler should sincerely consider the people’s best interests.

My dynasty was founded by King Taejo, and the ancestors were virtuous
and benevolent to the people for a long time. Owing to that, it was from

four kings, the ancestors, that it was first mandated by the Heavens.3*
A prior Confucian scholar interpreted it as follows: “It was possible to
know through the minds of the people whether the ‘Mandate of Heaven’

had changed or not”” This is true.>

To Jeongjo, it was the people who entrusted a ruler with the Mandate of

34. “XDIFRAEZE, AIFSAH, MIAEFESRLT, $Eifiian, TAVIEL” (Jeongjo 2001, 183.563b).
The four kings refer to the great-great-grandfather down to the father of King Taejo Yi
Seonggyed=fiAE: (1335-1408, r. 1392-1398), the founder of the Joseon dynasty. Taejo's great-
great-grandfather was King Mokjo Yi Ansaf2iifl Z=Zjil: (?-1274), his great-grandfather
was King Ikjo #jiHl Z={TH (?-?), his grandfather King Dojo il Z=f5 (2-1342), and his
father King Hwanjo #Hjil Z=-1-# (1315-1361). They were all given the posthumous title of
king by King Taejo in 1392 (and granted such a title again by King Taejong [1367-1422, 1.
1400-1418] in 1411). Jeong Manseok Z5 (1758-1834), who participated in a symposium
on the Confucian Classics with Jeongjo and other scholar-officials, claimed that a ruler was
chosen by Heaven (Jeongjo 2001, 79.173-174). This was Jeong ManseoK’s answer to Jeongjos
question in a debate on Mencius. According to Jeong, when Heaven supported the Xia
dynasty, Tang did not intend to conquer the Xia. However, when Heaven ceased supporting
the Xia, Tang was able to conquer it. Accordingly, a dynasty can continue only if Heaven
supports it, and one can only become a king with the support of Heaven. At that time, Jeong
Manseok, and many other scholars, supported this belief based on the idea that Heaven
makes the ruler, according to the Shujing (10.1) and the Mencius quotation from it (Mencius
1B3.7). This belief is also reflected in Yi Chongseop's 2254 response to Jeongjo's question
during the debate on Daxue K% (The Great Learning) (#5111 1.2 8@, #ELIHEE
FiZ G, R 2R, SRR SCEZ R [Jeongjo 2001, 68.576]) and in Seo Yuku's
response to Jeongjos question (MR EkE 25, B KT [Jeongjo 2001, 91.409])
during a debate on the Shijing 7€ (Classic of Odes) at the Royal Library. In this, they were
influenced by Zhu Xi (BHLI{Z TR @, RECRE, BEEVEN [Zhuzi yulei 56.11]) as well as
the Six Classics.

35. “JefffEZ H: K2 SR, B2 oDme” HEZAZR (Jeongjo 2001, 76.117d).
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Heaven. Since a ruler was dependent on the taxes he received from the
people, Jeongjo believed that the people were the foundation of the state.3
Between 1781 and 1791, many scholar-officials participating in
Jeongjo's symposium debated the Confucian classics and history at the Royal
Archives (Imunwon f#3ZF5) of the Royal Library (Gyujanggak 25 []) or at
the Office of Special Advisers (Hongmungwan 5A3EH).3” Jeongjo educated
scholar-officials (chogye munsin 573 fi)—including Dasan, whom he had
personally chosen—in the Four Books, the Three Classics and the Shiji 313C
(Records of the Grand Historian), a work of Sima Qian (145-86 BCE).38
Jeongjo firmly believed that the ruler was appointed by the Mandate
of Heaven. According to Dasan’s “Iljuseo geugeun pyeonbyeon,” Tang
dethroned King Jie, and Wu conquered King Zhou; this was Heaven’s
command. However, Dasan clearly stated in the “Tangnon” that the people
could dismiss their ruler (Jeong Yagyong 2002h, 243c). Contrastingly,
following the theory of the Mandate of the Lord on High (jemyeong 7 ¥) in
the “Tljuseo geugeun pyeonbyeon,” Dasan stated that Yi Yin was a minister
who knew the rules of the Mandate of Heaven; thus, he dethroned King Jie
and assisted Tang. Thus, Tang’s removal of King Jie had been authorized by
Heaven. The peoples indirect appointment and dismissal of a ruler are part
of the theory of the people’s selection of a feudal lord, in “Iljuseo geugeun
pyeonbyeon” and “Tangnon.” Following the theory of the Mandate of the
Lord on High, Dasan argued that a minister, well-versed in the idea of the
Mandate of Heaven, was required to prevent autocracy; in other words,
ministers were needed to balance royal authority.>® Dasan’s argument for
the people’s election of the chief in the “Tangnon” and “Wonmok” implied

36. “FHH: R¥E, BLZA” (Jeongjo 2001, 26.413d).

37. Scholar-officials of the royal lecture (gyeongyeon §§4£) sometimes attended these debates.
Most kings of the Joseon dynasty discussed the Confucian Classics and history with
scholar-officials on a daily basis. Jeongjos goal with these royal lectures was to improve his
competence in politics.

38. Jeongjo sillok 1ETHE % (Veritable Records of King Jeongjo), 18th day of the 2nd lunar month,
1781.

39. By contrast, Park Hyun-mo (2003, 23) argued that Dasan sought to weaken ministerial
power and strengthen royal authority.
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a policy aimed at preventing the town chief from exploiting the people.
According to Dasan, the Mandate of Heaven required righteousness in
the mind of man, whether ruler, minister, or member of the community,
according.*® Therefore, the people’s indirect choice, or dismissal, of a ruler
should be based on righteousness, the Mandate of Heaven, and popular will.
Jeongjo does not state that the people could choose their own ruler, as Dasan
maintains. According to Jeongjo's own view; the people are the foundation of
the kingdom,*! as he operated the kingdom with the people’s taxes.

According to Jeongjo, the ruler was chosen by the Heavenly Mandate
and can know the mandate through the minds of the people. This is similar
to Dasan. In his writings, Jeongjo argues the ruler can know the heavenly
mandate directly, while Dasan argues that the ruler should be assisted by
ministers who know the mind of the people; there is a difference between
Dasan’s jermyeong and Jeongjo's cheonmyeong.

The Ruler as Father to the People

Jeongjo regarded himself as the Great Ultimate (taegeuk K#fi) and the full
moon,* in which all things were united.#? Like a full moon illuminating
the surface of rivers,* Jeongjo saw himself as enlightening his subjects and
raising his people as his children.*> Therefore, he had educated the scholar-

40. Baek Min-jeong (2008, 14) interprets Dasan’s theory of the Mandate of the Lord on High
as most others have. Some believe that Dasans “Mandate of the Lord on High” was derived
from human-focused Neo-Confucianism (Chujahak & 7-£2). See Han (2005) and Yi (2003).

41. “FHH: R¥E, BlIZA” (Jeongjo 2001, 26, 413d).

42. KW, B (Jeongjo 2001, 10.159¢). Jeongjo likened himself with the moon shining over
the surface of rivers. That is, he thought that he enlightened his subjects and people. Jeongjo's
“Owner of the Universe Written Preface” (Mancheon myeongwol juinong jaseo &)I[/AH 3
AFiHJF) is evidence that Jeongjo was an enlightened monarch. See Yi Tae-jin (1992), Kim
Seong-yun (2012, 116-120), and So Jin-hyeong (2010).

43, “JUNEIR, Hit—F s T AR B —#  TEEHL, G172 —KH8” (Jeongjo 2001, 10.159b).

44. “YEHORZ KA, QA 2, BRIEOKE, e A, imE2#&, NS, AE M, K
M AL, S IS AT 2 LLE) [ Z A 2 (Jeongjo 2001, 10.159¢).

45. “FRACHE, SERAFHTRETE?” (Jeongjo 2001, 26.414b).



The Relationship between People and Ruler: A Comparison of Dasan Jeong Yagyong and King Jeongjo 161

officials personally selected by him—the chogye munsin ¥ X Fi (scholar-
officials chosen by King Jeongjo). In his view, all officials were the root
of the people, the royal court was the root of officialdom, and the ruler’s
mind was the root of the royal court. Fittingly, Jeongjo, as the ruler, was the
ultimate root of the kingdom. Furthermore, he believed in the importance
of understanding the wise teachings of King Yao, Confucius, and other
scholars through knowledge of the Confucian Classics.*® It is clear that
Jeongjo viewed himself as a wise ruler.?”

According to Dasan, heaven made rulers to be parents to the people,*®
and rulers made their ministers instruct the people.*® Therefore, the ruler
should pay mind to the rich and poor, so more taxes might be collected
from the rich and less from the poor, thus allowing them to live equally
well. As such, Dasan’s conclusion to his Gyeongse yupyo f&HH5EE (Treatise
on Government) was that the ruler can be regarded as a father figure to his
people.>® Accordingly, the ruler should distribute the lands equally among
farmers,>! and so Dasan argued in favor of implementing the well-field
system. Through this system, the ruler should purchase land from landlords
and distribute this land to farmers within the terms mentioned above.>? In
Dasan’s time, the ruler could not purchase land, hence Dasan argued that

46. “WHAEBTHREZAERERD G R LR ZHEERE, AATHAIEEIHA EASE
(Jeongjo 2001, 53.336b—c).

47. Jeongjo was the last powerful king of the Joseon dynasty and the most successful of the latter
half of that dynasty. See Lovins (2012) and Kim Haboush (1998).

48. “RAMR, Sz B, SAEME, BB LB AN, wE AR, fai AT
5.2 (Jeong Yagyong 2002d, 194a).

49. “EBFEHHZE, BHH I 2R, SCEILE, TSI, DURHOR, da 2 ke, DISBHIRI
R, BRZAVGE, BB EAED, B2 FE 8, AR, (88, REZET,
R EFMAR, IBRE, ]EAM” (Jeong Yagyong 2002e, 270d).

50. “Ye B2 SREE, DUEIRECZ 72U, DERI, oA HE, &% HEA, BEERE, B
RACREE, HFr IS REEH” (Jeong Yagyong 2002a, 194d); “EEIS .2 I, ¥ 2 {H7F, #5262 9,
I, B2, LG, B2, MHREE AR, W& M., MHREE E R/
HERACHRE (Jeong Yagyong 2002a, 194a).

51 “FAEMTIR, S B, A MRS, BEX R 2 I B, S5 RARE, 1939l H A
i AR B —P, Qg — PR E W, AR HAERZH” (Jeong Yagyong 2002d, 233a-b).

52. “HHMEAIE—E, &, K FasREE. S0, EREWR M E, WL AniE b, o528
BEAEAEE, B2 A AT 2 AP, TR LR E 2157 (Jeong Yagyong 2002a, 85d).
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the ruler had originally owned all the territory of the country, based on the
“Hwanggeuk” E## (Supreme Principles) and the “Hongbeom” #t#i (Grand
Norms) portions of the Shujing F#E (Classic of Documents).>® The ruler as
a parent and the people’s selection of their ruler are contradictory terms,
since people cannot choose their parents. As stated above, Dasan did not
suggest a reform to the monarchy into a democratic institution allowing
the people to choose their ruler, but he proposed a reform of the landlord
system into the well-field system. That was, in his opinion, a way to save the
people, and so the ruler needed to implement the system precisely because
of his position as father to the people.>* As can be observed, both Dasan
and Jeongjo considered the ruler to be father of the people. However, while
in the works of Dasan the ministers teach the people, in his works, Jeongjo
specifies that the ruler teaches both the people and the subject, including
the chogye munsin. However, Dasan argued for the abolition of the chogye
munsin system. Considering that scholar-officials could help the ruler to
practice good politics through petitions or expostulations, Dasan considered

53. B ERHA, SR T, BRI, 2R, SO .2 H, SR, KT 2,
R s KT ZIIRR R, &z Lok R, KRR ELURH, Bt R, ELCHE, 3
AL, LU LMK i, BRI, i et B[, AR /8, HarE
ZHE, BRHBE5 2 1, RIS ARERM, RANREY)SZ, A BTG RN, SEmafs B o MR, 2
” (Jeong Yagyong 2002a, 210a).

54. Park Hyun-mo (2003) saw a contradiction between the people’s choice of their ruler and
the strengthening of the royal authority. Im Hyeong-taek (2007, 24-27) also interpreted
“Wonmok” and “Tangnon” as at variance from the Gyeongse yupyo, considering the former
impracticable in reality, and the latter as viable. That is, the ideal proposal of the popular
selection of the ruler changed into the more realistic proposal in Dasans later period. Other
researchers interpreted the two ideas in a similar manner as Im (Y. Kim 2001, 96-97; T.
Kim 2000, 221). By contrast, Baek Min-jeong (2008) sees the ruler in the Gyeongse yupyo
as having been already chosen by the people, therefore the notion of the ruler strengthening

> < » <

his own power presents no contradictions in the works, “Wonmok,” “Tangnon,” “Iljuseo
geugeun pyeonbyeon,” and Gyeongse yupyo. However, at that time Dasan did not propose
reforming the monarchy into a system of popular election of the ruler. In the “Tljuseo
geugeun pyeonbyeon,” Dasan writes that the people choosing their ruler was a practice in
China prior to the Chin dynasty (221-206 BCE). The strengthening of royal authority in
Korea was considered in order to keep the people from starvation. In the Gyeongse yupyo,
Dasan specifies that strong royal power gives the ruler the capacity to purchase land from

landlords and redistribute it to the people. Previous researchers overlooked this aspect.
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it inappropriate to be educated by the ruler as his children, as he states in the
Gyeongse yupyo.> In the “Iljuseo geugeun pyeonbyeon,” Dasan writes how
the ruler needed the assistance of his subjects, using as exemplars Yi Yin and
Jiang Shang, who understand the requirements that the Mandate of the Lord
on High demanded of the ruler,

Conclusion

Dasan and King Jeongjo had similarities and differences in their respective
cognition of the relationship between people and ruler. But their shared goal
was governance in the interests of the people.

In three of his works, “Wonmok,” “Tangnon,” and “Iljuseo geugeun
pyeonbyeon,” Dasan states that the people can choose and dismiss a ruler
who does not conduct politics in the people’s interests. However, at that
time, Dasan did not argue for a change in the governing system from
hereditary monarchy to the popular selection of the ruler; he only argued
that governors exploiting the people should, in fact, carry out politics for the
people, since they were originally chosen by them. However, in his “Iljuseo
geugeun pyeonbyeon,” Dasan argues that the ruler can be crowned through
the assistance of a minister knowledgeable of the Mandate of the Lord on
High. At first glance, this may seem to be the opposite of what he initially
argued. But what he meant by this as expressed in the “Wonjeong” JFEX (The
Root of Politics) was that the ruler could be crowned with the assistance of
a minister knowledgeable of the mind of the people, because the Mandate
of Heaven itself represents the mind of the people. Therefore, the ruler is
actually chosen indirectly by the people. Similarly, King Jeongjo also argues
that the ruler is appointed by the Mandate of Heaven, but he understands
the Mandate as knowledge acquired directly by the ruler through observing
the minds of the people. Jeongjo educated his scholar-officials (the chogye

55, “FL—$EILSH, FESUR, TG, K, (AR, B2 R i 1,
NEZ TR, FUARL, 5 LB, sush e, TR, B2 B T,
LAY FOYE A2 %, 15050, T2 (Jeong Yagyong 2002a, 18b).
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munsin system), as well as the people, but according to Dasan, the scholar-
officials are capable of assisting the ruler, therefore the chogye munsin
system should be abolished.

Dasan argues the people should appoint their ruler, but is there an
inherent contradiction when he also says the ruler is the parent of the
people? In Dasan’s time, the people were starving because of landlords
and the solution Dasan envisioned was the ruler purchasing land from
the landlords and redistributing it among the people, but in reality this
was impossible as the king could not purchase land. Owing to this, Dasan
posited that the theory of the “Hwanggeuk” E#i (Supreme Principles)
be applied, meaning that, originally, all land was owned by the king. The
application of this theory in reality, however, required the strengthening
of royal authority. Likewise, King Jeongjo also insisted on a more powerful
royal authority. However, while Dasan considered strengthening royal
authority to save the people, Jeongjos desire for greater royal authority
derived from his belief that he needed it in order to be able to govern the
people as their parent. Furthermore, Dasan thought that scholar-officials
could assist the ruler to govern for the people, while Jeongjo believed that
the ruler should enlighten his scholar-officials and care for the people as he
would his own children.

REFERENCES
Primary Sources

Ahn, Jeong-bok ZZHliiE. 1996. Sunam jip lE#EHE (Works of Sunam Ahn Jeongbok).
Seoul: Institute for the Translation of Korean Classics.

Chuguk ilgi ##JHFC (Daily Records of Interrogation). 2004. Seongnam: Academy of
Korean Studies Press.

Huang, Zongxi #55%3%. 1985. “Yuanjun” )R % (Roots of Chinese Royal Authority). In



The Relationship between People and Ruler: A Comparison of Dasan Jeong Yagyong and King Jeongjo 165

Mingyi daifang lu BAEE#35% (Plan for the Prince), In Huang Zongxi quanji ¥
Rt (Complete Works of Huang Zongxi) 1. Zhejiang: Zhejiang guji
chubanshe.

Jeong, Yagyong T #:#. 2002a. Gyeongse yupyo #3587 (Treatise on Government).
In Yeoyudang jeonseo 5. Seoul: Institute for the Translation of Korean Classics.

. 2002b. “Tljuseo geugeun pyeonbyeon” 3&J& #H FifE## (Discussion on the
Congquest of the Yin Dynasty by Wu). In Maessi seopyeong #§EE (Comments
on Mae’s Annotation of the Book of Documents) 10, Gyeongjip (On the Six
Classics) 32, Yeoyudang jeonseo 2. Seoul: Institute for the Translation of Korean
Classics.

. 2002c¢. “Jachan myojimyeong” H ##5£3584 (Self-Epitaph). In Simun jip 5§
£ 16, Yeoyudang jeonseo 1. Seoul: Institute for the Translation of Korean
Classics.

.2002d. “Jeollon” FHFf (On the Land System) 1. In Simun jip 11, Yeoyudang
jeonseo 1. Seoul: Institute for the Translation of Korean Classics.

.2002e. Mongmin simseo i E0E (Admonitions on Governing the People).
In Jeongbeop jip BXiEEE (Works on Politics and Law) 10, Yeoyudang jeonseo 5.
Seoul: Institute for the Translation of Korean Classics.

. 2002f. “Namnoi Hwang Jonghui seo” i # %5t/ (Commentary on
Huang Zongxi). In Maessi seopyeong #§EE 10, Gyeongjip 32, Yeoyudang
jeonseo 2.

.2002g. “Sa dongbu seungji seo” FE[FEREIZK 55 (Letter of Resignation of the
Fourth Royal Secretary). In Simun jip 9, Yeoyudang jeonseo 1. Seoul: Institute for
the Translation of Korean Classics.

. 2002h. “Tangnon” 7w (Discussion of [the Chinese Sage-Emperor] Tang).
In Simun jip 11, Yeoyudang jeonseo 1. Seoul: Institute for the Translation of
Korean Classics.

.2002i. “Wonjeong” JFEX (The Roots of Politics). In Simun jip 10, Yeoyudang
jeonseo 1. Seoul: Institute for the Translation of Korean Classics.

. 2002j. “Wonmok” JE#X (Inquiry into the Roots of the Ruler). In Simun jip
10, Yeoyudang jeonseo 1. Seoul: Institute for the Translation of Korean Classics.

Jeongjo 1EiiH. 2001. Hongjae jeonseo 5575 % (Complete Works of King Jeongjo).
Seoul: Institute for the Translation of Korean Classics.
Jeongjo sillok 1FiiHE $% (Veritable Records of King Jeongjo). 1993. Seoul: Institute for
the Translation of Korean Classics.
Kongzi fLF (Confucius). 1970. Lunyu #ag (Analects). Seoul: Sungkyunkwan
University Press.
. 1984. Shujing F#E (Classic of Documents). Seoul: Sungkyunkwan



166 KOREA JOURNAL / SUMMER 2021

University Press.

Li, Madou F|H5E (Matteo Ricci). 1923. Tianzhu shiyi KFEF (True Meaning of the
Lord of Heaven). Shanghai: Tushanwan.

Liu, Zongyuan 55T, 1979. “Fengjian lun” £ (On the System of Enfeoffment).
In Liu Zongyuan ji #5548 (Collected Works of Liu Zongyuan) 3. Beijing:
Zhonghua shuju.

Mengzi & ¥ (Mencius). 1970. Mengzi #+ (Mencius). Seoul: Sungkyunkwan
University Press.

Sejong daewang ginyeom saeophoe. 1994. Seungjeongwon ilgi 7Bt HFE (Diaries of
the Royal Secretariat). Seoul: Sejong daewang ginyeom saeophoe.

Zhu, Xi KE. 1970. Mengzi jizhu Fi753F (Collected Annotations on the Mencius).
Seoul: Sungkyunkwan University Press.

. 1999. Zhuzi yulei &+7EXH (Classified Conversations of Master Zhu).
Beijing: Zhonghua shuju.

Secondary Sources

Baek, Cheol-hyeon. 2003. “Jeong Yagyong-ui mingwon uisik-gwa gungmin
jugwollon-euro-ui ihaeng ganeungseong-e gwanhan yeongu” (A Study on
People’s Rights in Jeong Yagyong and Its Possible Transition to National
Sovereignty). Haengjongsa hakhoeji (Journal of Association for Korean Public
Administration History) 12: 1-25.

Baek, Min-jeong. 2008. “Jeong Yagyong jeongchiron-eseo gwollyeok-ui
jeongdangseong-e gwanhan mureum: jemyeong-gwa hudae nonui-e daechan
jaeseongchal-eul jungsim-euro” (Some Questions about the Legitimacy of
Political Power in Jeong Yagyong’s Political Philosophy. Cheolhak sasang
(Journal of Philosophical Ideas) 29: 3-42.

Baker, Don. 1996. “Chong Yagyong: The Roots of Royal Authority (T’angnon).” In
Sourcebook of Korean Civilization 2: From the Seventeenth Century to the
Modern Period, edited by Peter H. Lee with Donald Baker, 33-36. New York:
Columbia University Press.

. 2013. “Practical Ethics and Practical Learning: Tasan’s approach to moral
cultivation” Hanguk silhak yeongu (Korean Silhak Review) 18: 171-217.

Baker, Don, and Franklin Rausch. 2017. Catholics and Anti-Catholicism in Choson
Korea. Honolulu: University of Hawai‘i Press.

Byeon, Gi-yeong. 1981. Yi Byeok seongjo-wa Cheonjinam (Saint Yi Byeok and
Cheonjin Hermitage). Seoul: Jinmyeong.

Cheng, Chung-ying. 1998. “Transforming Human Virtues into Human Rights” In



The Relationship between People and Ruler: A Comparison of Dasan Jeong Yagyong and King Jeongjo 167

Confucianism and Human Rights, edited by William Theodore De Bary and Tu
Weiming, 142-153. New York: Columbia University Press.

Ching, Julia. 1998. “Human Rights: A Valid Chinese Concept?” In Confucianism and
Human Rights, edited by William Theodore De Bary and Tu Weiming, 67-82.
New York: Columbia University Press.

Choe, Bong-yeong. 1992. “Imo-hwabyeon-gwa Yeongjo mal Jeongjo jo-ui jeongchi
seryeok” (Political Requirement in 1762 and Political Power from the End of the
Reign of King Yongjo to the Reign of King Jeongjo). In Joseon hugi dangjaeng-ui
jonghapjeok geomto (Comprehensive Review of Factional Strife in the Late
Joseon Dynasty), edited by Seong-mu Yi and Bong-yeong Choe, 217-293.
Seongnam: Academy of Korean Studies.

Choi, Seok-u. 1987. “Jeong Dasan-ui seohak sasang” (Western Learning of Jeong
Dasan). In Jeong Dasan-gwa geu sidae (Jeong Dasan and His Age), edited by
Seok-jong Jeong, 105-137. Seoul: Mineumsa.

Dallet, Charles. 1874. Histoire de I'Eglise de Corée. Paris: Librairie Victor Palme.

De Bary, William Theodore, and Tu Weiming, eds. 1998. Confucianism and Human
Rights. New York: Columbia University Press.

Geum, Jang-tae. 2000. “Dasan gyeonghak-ui tal jujahakjeok segye gwan” (Leaving
the Neo-Confucian View of the World in the Annotated Confucian Classics of
Dasan). Dasanhak (Journal of Dasan Studies) 1: 20-57.

Ham, Kyu-jin. 2007. “Dasan-ui gugbang anboron” (Jeong Yagyong’s Thought on
National Defense and Security). Hanguk cheolhak nonjip (Journal of Koran
Philosophical History) 55: 125-159.

Han, Ja-gyeong. 2005. “Yugyo-wa cheonjugyo sai-ui Dasan” (Dasan between
Confucianism and Catholicism). Oneul-ui dongyang sasang (Current Asian
Philosophy) 13: 72-119.

Han, Sang-ik. 2002. “Dasan-ui mongminnon: Minbon-eul neomeo minjuro” (The
Theory on Governing People in Dasan: From Confucian Democracy to Modern
Democracy). Yeoksa-wa sahoe (History and Society) 28: 125-154.

Im, Hyeong-taek. 2007. “Mongmin simseo-ui ihae: Dasan jeongchihak-gwa gwalleon
hayeo” (Inquiry into Spirit of Ministering to the People: Concerning the Politics
of Jeong Yagyong). Hanguk silhak yeongu (Korean Silhak Review) 13: 7-38.

Jo, Kwang. 1976. “Jeong Yagyong-ui mingwon uisik yeongu” (A Study on the Civil
Rights Consciousness of Jeong Yagyong). Asea yeongu (Journal of Asiatic
Studies) 56: 81-118.

Kim, Baek-cheol. 2010. Joseon hugi Yeongjo-ui tangpyeong jeongchi: Sokdaejeon-ui
pyeonchan-gwa baekseong-ui jaeinsik (King Yeongjo's Politics of Impartiality:
The Compilation of the Supplement to the National Code and a Reappraisal of



168 KOREA JOURNAL / SUMMER 2021

the People). Paju: Daehaksa.

Kim, Gi-seung. 2005. “Dasan Jeong Yagyong-ui buguk gangbyeong gugga gaehyeok
sasang: Gyeongse yupyo-reul jungsim-euro” (A Study on the Jeong Yagyong’s
Reform Ideas on National Prosperity and Defense). Hanguk sahakbo (Journal
for the Studies of Korean History) 19: 61-93.

Kim, Han-sik. 1982. “Dasan Jeong Yagyong.” Hangukhak (Journal of Korean Studies)
5.4:152-161.

Kim, Jun-hyuk. 2008. “Jeongjodae jeongchi cheje unyeong-gwa gaehyeok
jeongchaek” (Politics and Innovative Policies of King Jeongjo). Dongyang
jeongchi sasangsa (Review of Korean and Asian Political Thought) 7.2: 59-84.

Kim, Sang-hong. 1990. “Dasan-eun cheonjugyoin ida’-e daehan ballon: Choe Seog-u
sinbu-ui nonmun-eul ilgo” (A Refutation of ‘Dasan is Catholic’: Upon Reading
the Thesis of Priest Choe Seog-u). Hanguk hanmunhak yeongu (Journal of
Korean Literature in Classical Chinese) 13: 345-366.

Kim, Seong-yun. 2012. “Jeongjo-ui gyeongseron-gwa hyoje yulli” (The National
Governing Theory of King Jeongjo and Ethics of Filial Piety). Hanguk silhak
yeongu (Korean Silhak Review) 23: 7-45.

Kim, Tae-yeong. 2000. “Dasan-ui gyeongseron-eseo-ui wanggwon” (Royal Authority
in the Statecraft of Dasan). Dasanhak (Journal of Dasan Studies) 1: 162-262.

Kim, Yong-heon. 2001. “Jeong Yagyong-ui minbon uisik-gwa mingwon uisik” (Jeong
Yagyong’s Principles Regarding Democracy and Civil Rights). Toegyehak
(Journal of Toegye Studies) 12: 75-97.

Kim Haboush, Jahyun. 1998. A Heritage of Kings: One Mans Monarchy in the
Confucian World. New York: Columbia University.

Lee, Peter H., ed. 1996. Sourcebook of Korean Civilization 2: From the Seventeenth
Century to the Modern Period. New York: Columbia University Press.

Lee, Seong-moo. 2000. Joseon sidae tangjaengsa (A History of Factional Strife in
Joseon). Seoul: Dongbang Media.

Lee, Yong-ju. 2013. “Gyeongse silhak-ui jisik silcheon” (Practicing Knowledge of the
‘Practical Learning of Statecraft’). Dasanhak (Journal of Dasan Studies) 22: 145-
191.

Lovins, Christopher. 2012. “Making Sense of the Imperial Pivot: Metaphor Theory
and the Thought of King Jeongjo.” Korea Journal 52.3: 177-200.

. 2018. “Absolute Monarchy East and West: Chongjo and Louis XIV.” Journal
of Asian History 52.1: 1-22.

Palais, James B. 1975. Politics and Policy in Traditional Korea. Cambridge: Harvard

University.

Park, Hyun-mo. 2003. “Jeong Yagyong-ui gunjuron: Jeongjo-wa-ui gwangye-reul



The Relationship between People and Ruler: A Comparison of Dasan Jeong Yagyong and King Jeongjo 169

jungsim-euro” (A Study on the Confucian Kingship of Jeong Yagyong: Focused
on the Influence of King Jeongjo). Jeongchi sasang yeongu (Korean Review of
Political Thought) 8: 7-30.

. 2011. “Gugwang-ui dongseon-gwa jeongchi-jaeryanggwon-ui gwangye-e
daehan yeongu: Jeongjo-wa Sunjo-reul jungsim-euro” (A Study of the
Relationship between Kings’ Movement and Royal Discretionary Power:
Focusing on the Cases of King Jeongjo and King Sunjo). Hanguk dongyang
jeongchi sasangsa yeongu (Review of Korean and Asian Political Thought) 10.1:
49-64.

Shin, Yong-ha. 1990. “Dasan Jeong Yagyong-ui sahoe sinbun jedo gaehyeok sasang”
(Reform of Social Status System in the Thought of Dasan Jeong Yagyong). In
Dasan hak-ui tamgu (Study on Dasan Learning), edited by Byeong-ho Bak, et
al,, 75-118. Seoul: Mineumsa.

So Jin-hyeong. 2010. “Jeongjo-e-isseoseo wang-ui wisang-gwa uimi: Mancheon
myeongwol juin-ongja seo-e natanan riil bunsu-ui gaenyeom-byeonhwa-reul
jungsim-euro” (Transition to New Neo-Confucian Kingship: King Jeongjo’s
Redefinition of i yi fen shu’ as Political Metaphor). Hanguk dongyang jeongchi
sasangsa yeongu (Review of Korean and Asian Political Thought) 9.2: 103-120.

Song, Young-bae. 2001. “Jeong Yagyong cheolhak-gwa seongnihakjeok igigwan-ui
haeche” (Philosophy and Dismantling of the Neo-Confucian Theory of
Principle/Material Force in Jeong Yagyong’s Thought). Cheolhak sasang (Journal
of Philosophical Ideas) 13: 113-146.

Tiwald, Justin. 2008. “A Right of Rebellion in the Mengzi?” Dao: A Journal of
Comparative Philosophy 7: 269-282.

Tsai, Chen-feng. 2014. “Ding chashan de zhengzhi lun: Yu zhu zi xue, culai xue de
bijiao guandian” (Jeong Yagyong’s Political Theory: In Comparison to the
Thinking of Zhu Xi and the Ogyu Sorai Schools). Taiwan dongya wenming
yanjiu xue kan (Taiwan Journal of East Asian Civilization) 12: 183-207.

Tu, Wei-ming. 1993. Way, Learning, and Politics: Essays on the Confucian Intellectual.
Albany, NY: SUNY Press.

Twiss, Sumner B. 1998. “A Constructive Framework for Discussing Confucianism
and Human Rights” In Confucianism and Human Rights, edited by William
Theodore De Bary and Tu Weiming, 27-66. New York: Columbia University
Press.

Yi, Jongwoo. 2017. “Comparison between Confucian Democracy of Dasan Jeong
Yak-yong and Modern Democracy of Jean-Jacques Rousseau.” Korea Journal
57.1:153-174.

. 2018. “Implicit Political and Economic Liberties in the Thought of Tasan



170 KOREA JOURNAL / SUMMER 2021

Chong Yagyong” Korean Studies 42: 1-16.

Yi, Sang-ik. 2003. “Jeong Yagyong-ui yulli sasang-e daehan jujahakjeok ballon”
(Criticism of Jeong Yagyong’s Moral Philosophy Based on Zhu Xi’s View).
Dongbang hakji (Journal of Korean Studies) 119: 283-327.

Yi, Seong-mu, ed. 1992. “17-segi yeron-gwa dangjaeng” (Theory of Rites and
Factional Strife in the Seventeenth Century). In Joseon hugi dangjaeng-ui
jonghapjeok geomto (Comprehensive Review of Factional Strife in the Late
Joseon Dynasty), edited by Seong-mu Yi and Bong-yeong Choe, 9-81.
Seongnam: Academy of Korean Studies.

Yi, Tae-jin. 1992. “Jeongjo-ui daehak tamgu-wa saeroun gunjuron” (King Jeongjo’s
Study on the Great Learning and Theory of the New Ruler). In Yi Hoe-jae-ui
sasang-gwa geu segye (Thought and World of Yi Hoe-jae), edited by
Seonggyungwan daehakkyo, Daedong munhwa yeonguwon, 219-270. Seoul:
Seonggyungwan daehakkyo, Daedong munhwa yeonguwon.

Received: 2019.08.12. Revised: 2019.12.06. Accepted: 2020.01.05.



