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.

. ‘ (凶禮儀式)’ , 

1474 . 

.

. 

. 

. 

. 

.

(金集) , 

(古今喪禮異同) . 

(儀禮) , (禮記) (禮經) (古禮)

(家禮) , 

(訂正) (禮書)

.  (陳朝祖奠) (條)

孝宗實錄 1, 6 24 . 增補文獻備考 68, 禮考



(國制) . 

, 

(禮意) . 

.

(祖奠) (條)

. 

(禮意)

. ‘

(卽遠有漸)’ ‘ (有進無退)’ , 

.

15 <國恤> 4 葬制 .

禮記 , 檀弓下 . “喪之朝也, 順死者之孝心也. 其哀離其室也. 故至於祖考之廟而后行.”



, 

(李景奭) . (古禮), 

, 

. 

, , , , 

, 

. 

‘ ’ ‘ ’

, 

, 

.

(金尙憲), (鄭太和) 

, 

.

孝宗實錄 1, 6 24 .



. 

. ‘ ’ ‘ ’

. (禮記) (檀弓) (上) “

(飯含) , (戶) (小斂) , ( 階)

(大斂) , (客位) (殯) , (庭) (祖奠)

, (墓) . 

(喪事) .”

.

. ‘ ’ (新禮)

, (國制)

.  

. 

. 

, 

. 

.  

. 

. 

“ , , , , , , 

, .”

, , 25 (2002), 205 .

英祖實錄 90, 33 10 10 .



, 

( 祭) (朝祖) . 

(古制)

, . 

, 

.

, 

, (丘瓊山) (儀節)

. 

. 

.

, 
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(收議)

. (金在魯)

仁元王后國恤謄錄 (K2 3000) 祭, 朝祖, 問議傳敎. “三年之制旣復, 凡節大備, 而其不備

者, 唯 祭朝祖二節而已. 太廟之制, 旣與古制有異, 祭一節, 今不可議. 而至於朝祖, 禮固

當也, 而其難者, 卽奉梓宮, 而古制無可據, 故泯默矣. 今覽大明會典, 已有朝祖之儀, 祗奉神

帛, 行辭祖之禮, 暗合於丘瓊山儀節, 遵會典倣此禮, 定儀節錄補編, 似不可已. 而儀節莫重, 

令禮官問于大臣儒臣後, 與編輯廳堂上, 登對以稟.”



.

“ (魂魄) . (魄)

(體魄) , . (魂)

(魂帛) , (木[神主]) (室堂) . 

(帛) (柩) , 

. (禮家) (帛)

. (丘氏) (本說)

‘ (屋宇) (禮法) .’ , 

‘ .’

, (苟簡) , 

? ”

, (魂)

. 

(體魄), 

, (魂)

. 

, 

.  

仁元王后國恤謄錄 (K2 3000) 收議. “ 盖人之死, 魂魄殊途, 魄是體魄, 而永歸于土者

也, 魂則始以帛, 終以木, 返于室堂者也. 若朝祖以帛而不以柩, 則是終返者以暫出辭, 而永歸

者, 闕然不辭也. 是故先輩禮家或有不用代帛之制者, 而丘氏本說, 亦有屋宇寬大者, 自宜如

禮之語. 今以堂堂國家, 旣曰擧廢復古, 而乃爲此苟簡不正當之禮, 則豈足於聽聞哉 ”

國朝喪禮補編 卷5, 受敎分類 下, 朝祖.
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(商確) .

(制禮) (人情) (古禮)
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(情理) (根幹) .
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仁元王后國恤謄錄 (K2 3000) 朝祖綸音. “禮豈自天降而從地生乎? 其本卽人情也. 旣 於

情, 亦合於禮, 則其何闕哉? 噫! 庚子以後喪制復古, 一洗漢唐之陋, 至于今年補編將成, 而猶

有闕禮, 卽 祭朝祖二事也. 祭則廟制異古, 難行, 至於朝祖, 已載大明會典, 亦有丘濬

儀節, 故問于諸大臣及在外儒臣矣. 神帛朝祖, 卽文皇帝大恤時已行之禮, 非丘氏之創論. 雖

奉神帛行禮, 梓宮則在殯, 亦無進退之可言. 領府事之議以爲, ‘不辭永歸之體魄, 乃辭返室之

魂帛, 爲持難之端.’ 然神帛非辭也, 卽替行梓宮之事, 則不必爲嫌. 噫! 祭雖不行, 將來自當

也, 朝祖不行, 更行於何時? 思之及此, 儀節之難便, 卽是第二件也. 下詢諸議, 雖略有參差, 

而情已若此, 禮亦有據, 靷前一日, 奉梓宮詣外殿, 奉神帛行朝祖禮後, 還安同殿行祖奠, 則情

禮旣無憾, 而亦不悖於有進無退之義. 噫! 經宿之幸, 猶且先告, 其於永辭, 豈可闕焉? 其令儀

曹, 商確儀節, 載於補編.”
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英宗大王國恤草日記 (K2 2988) 丙申五月初二日. “一. 都監堂上入侍時禮曹判書鄭所啓, 

前後國恤謄錄, 俱有內哭臨廳, 而今番則姑未承下敎, 不得擧行, 何以爲之. 又所啓, 補編中, 

雖載朝祖儀, 而從前未嘗行之, 故習儀及差備官等節, 曾無節目磨鍊之事, 今番則就其儀註

中, 參酌磨鍊, 擧行何如. 上曰, 依爲之.”

英宗大王國恤草日記 (K2 2988) 丙申五月初十日. “一. 曺單子. 各項吉日, 請諡宗廟上諡

殯殿習儀, 來七月初八日, 發靷習儀初度, 同月十三日, 再度, 同月十五日, 三度, 同月十六日, 

諡冊寶自都監內入, 來七月十七日辰時, 內出, 同月十八日辰時, 請諡宗廟, 同日隨時, 上諡殯

殿, 同月二十日卯時, 改銘旌, 同日隨時, 啓 宮, 七月二十五日卯時, 朝祖, 同月同日隨時.”

英宗大王國恤草日記 (K2 2988) 丙申五月初十日. “一. 曹啓目. 今此國恤時諡冊寶自都監

內入內出, 請諡宗廟上諡殯殿, 改銘旌及朝祖時, 應行諸事, 參考禮文及前例, 磨鍊開坐爲白

去乎, 依此擧行何如”

英宗大王國恤草日記 (K2 2988) 丙申五月初十日. “一. 七月初八日請諡宗廟上諡殯殿朝祖
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“ (儀節)” . 

(魂帛)

‘ ’ (禮意)

.

. (金陽澤) (喪禮)

, (事體) (皇朝) ‘ (神

帛行禮)’ , 

.  (金尙喆)

習儀時, 領議政以下行事執事官及祭官 , 以黑團領 烏紗帽 黑角帶, 一會于議政府, 諡冊寶

內出, 朝祖行禮節次, 以習儀爲白乎矣. 應用器具 帳幕排設等事乙良, 令各該司整齊待令, 

都監檢飭爲白齊.”

英宗大王國恤草日記 (K2 2988) 丙申七月初九日. “ 傳曰, 引前一日, 以魂箱行朝祖禮

於太廟, 旋又還安於殯殿, 翌曉始奉梓宮, 詣山陵事, 載於丁丑纂輯喪禮補編, 卽是先大王以

不 之孝思, 寓義起之儀節也. 大抵喪事, 有進而無退, 按禮之檀弓, 負夏, 主人旣祖, 推柩而

反之. 子游譏其失禮, 曾夫子多之. 戶庭之內, 推而反之, 先賢猶以失禮譏之. 況引前一日以魂

箱, 出辭太廟, 還奉闕中, 其視無退之禮, 不 徑庭. 而又況以魂箱奉辭, 大有 之節, 故想

已有當時之奏議, 而魂返室堂, 卽先儒之言. 今此朝祖, 不以梓宮而以魂箱, 則其視返室之義, 

又不 逕庭. 事在莫大, 禮係至重, 亦我先大王遺意, 則今不可全然廢却, 而又欲以古禮爲準, 

亦古今異宜. 不特朱夫子未嘗講定於纂禮之時, 我朝先正, 亦多有欲行而未果者, 此亦不可率

爾議定者也. 斟酌折衷, 必有從便之道. 其令禮官, 問議于時原任大臣及在外儒臣處, 期日不

遠, 卽往還事, 亦爲分付 ”

英宗大王國恤草日記 (K2 2988) 丙申七月初九日. “ 領 議政金陽澤以爲, 喪禮朝祖一
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(議定)

(鄭存謙)

. (皇朝) 

, ‘ ’ (禮文)
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. (靈駕)
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. 
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節, 今當始行, 事體至重, 考之歷代皇朝有神帛行禮之文 而今若前期辭廟, 還安闕中, 則果不

無難安之節 ”

英宗大王國恤草日記 (K2 2988) 丙申七月初九日. “ 左議政金尙喆以爲, 今因朝祖禮

節, 伏承下詢. 嗚呼, 此禮卽我先大王遵皇朝已行之典禮, 取先儒所撰之儀節, 垂之綸音, 載之

補編者也. 今以引前一日, 以神帛辭廟, 還奉闕中, 謂非無退之義. 又以魂箱奉辭, 亦非返室之

意, 反復起疑, 聖諭諄諄, 此實出於仰體先朝之遺意, 而或慮古禮之失宜也. 第念引前一日, 旣

有梓宮移奉之節, 則朝祖魂箱, 雖復還奉於殯殿, 恐無違於有進無退之義. 且於綸音中有曰, 

魂帛非辭也. 卽替行梓宮之事, 此不必爲嫌爲敎, 則當日先朝之意, 亦未嘗不念及於此也. 大

行朝已定之禮, 皆當初行於大行朝, 卽遠之辰, 聖上所以不可全然廢閣之敎, 亶出於無違不

之聖孝, 今雖一遵補編而行之, 恐不爲失禮之歸 ”

英宗大王國恤草日記 (K2 2988) 丙申七月初九日. “ 右議政臣鄭存謙以爲, 補編所載
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(徐命善)
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(李宜哲) (行禮)
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朝祖一節, 蓋倣皇朝奉神帛行之之禮, 而但朞在引前一日, 故神帛出辭太室, 還奉闕中, 與有

進無退之禮意, 不 徑庭者, 果如聖敎, 無已則有一焉. 皇朝典禮, 以神帛朝祖, 在發靷之

日, 旣設遣奠 靈駕進發之後, 蓋旣行朝祖, 則薦車便載, 從此遂行, 卽古禮然也. 今若一遵此

禮而行之, 則其於酌古通今, 不害爲折衷之道 ”

英宗大王國恤草日記 (K2 2988) 丙申七月初九日. “ 行判中樞府事臣李 以爲 [ ] 發

靷之日, 停靈轝於太廟前路, 行朝祖之禮, 仍爲進發 ”

英宗大王國恤草日記 (K2 2988) 丙申七月卄日. “ 本曹判書臣徐以爲 [ ] 以太廟洞口

少駐靈輿, 遣大臣替告之意, 有所仰對矣 ”

英宗大王國恤草日記 (K2 2988) 丙申七月卄日. “ 參判臣李宜哲以爲 盖若循古禮, 

則喪事卽遠, 有進無退, 無容更議. 若用明禮, 則先祖後朝, 前後失序, 引日過辭, 事又未

安 ”
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“ ”

英宗大王國恤草日記 (K2 2988) 丙申七月卄日. “弘文館啓曰 [ ] 只載奉柩朝祖之禮, 而

不及魂帛朝祖之節. 家禮朝祖條註, 楊氏復曰, 若但魂帛朝于祖, 亦失遷柩朝祖之本意, 恐當

從儀禮. 丘氏儀節曰, 今人家狹隘, 難於遷轉, 今擬奉魂帛以代柩, 雖非大禮, 猶愈于不行. 章

潢圖書編朝祖條曰, 古禮擧柩置祠堂上, 於席上北首, 主人以下哭從, 今只告于祠堂, 可也. 蓋

奉柩朝祖, 固是禮之正經, 而丘氏魂帛朝祖之說, 但出於一時權宜之道, 章氏只告祠堂之言, 

亦未見爲的確之論, 而至於陪銘旌入廟行禮, 則尤無可據之文 ”

英祖國葬都監儀軌 (奎 13581), , 丙申七月二十二日. “ 朝祖一節, 

依五禮儀擧行, 前期告由祝文, 更爲撰進事, 分付儀曹.”
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正祖實錄 21, 10 6 26 .

正祖實錄 21, 10 6 24 . “ 似此 脫漏處, 及今修潤, 實爲繼述之一

道, 此壬申本之刪定於戊寅之聖意也.”
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禮記 孝宗實錄 英祖實錄 正祖實錄 國朝五禮儀 國朝續五禮儀 國朝

喪禮補編

仁元王后國恤謄錄

英宗大王國恤草日記

英祖代 國朝喪禮補編 英祖元陵山陵都監儀軌

國葬 朝祖儀 

朝鮮時代 國喪儀禮 硏究 國王國葬

喪禮 爭點 國朝喪禮補編 志向 古今喪禮異同議 國朝喪

禮補編

喪葬禮 國朝喪禮補編

國葬 
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King Yeongjo (r. 1724 1776) of the Joseon dynasty (1392 1910) set out to 

revise the systems relating to rites (禮, ye) in consideration of the changing 

times and other state systems. To this end, the items that had been excluded 

from the Manual of the Five State Rites (國朝五禮儀, Gukjo oryeui) were added 

in the Revised Manual of the Five State Rites (國朝續五禮儀, Gukjo sok oryeui) 

and Supplement on the Revised Manual of the Five State Rites (國朝續五禮儀補, 

Gukjosok oryeuibo), which were published in 1744 and 1751, respectively. Later, 

a separate liturgical book focused on funerary rites entitled the Supplementary 

Compendium on State Funerary Rites (國朝喪禮補編, Gukjo sangnye bopyeon) was 

published. The Supplementary Compendium on State Funerary Rites can be 

considered the final version of the revised liturgy relating to the area of funerary 

rites during the Joseon period. 

Among the items added to the Supplementary Compendium on State Funerary 

Rites is the ancestral farewell rite (朝祖儀, jojoui). The ancestral farewell rite 

refers to when the deceased king, enshrined in his royal coffin (梓宮, jaegung), 

offers his final greeting to the ancestors at the royal shrine (宗廟, jongmyo) 

before being carried to his place of burial. It is a rite which well demonstrates 

the symbolism of Confucian funerary ritual. Despite the symbolism of such 

a ritual procedure, content relating to the ancestral farewell rite did not appear 

in state liturgical books of early Joseon period, nor was the rite performed.

The civil official and scholar Kim Jip (金集, 1574 1656) was the first to bring 

up the performance of the ancestral farewell rite in relation to the funerary 

rites of the royal court. During the reign of King Hyojong (r. 1649 1659), he 

presented to the king the Comparative Study of Ancient and Contemporary 

Funerary Rites (古今喪禮異同, Gogeum sangnye idong), in which he argued for 

the ancestral farewell rite to be designated as a state liturgical practice and 

performed. He said that the ancestral libation rite (祖奠儀, jojeonui) went against 

the principles of the fundamental propriety of funerary ritual, such as the 



principle of gradually departure (卽遠有漸, jeugwon yujeom) and the principle 

of advancing forward without retreat backward (有進無退, yujin mutoe), as it 

was performed without the ancestral farewell rite and held at the palace funerary 

hall (binjeon) rather than in the courtyard of the royal shrine. However, when 

the second state councilor Yi Gyeong seok (李景奭, 1595 1671) reviewed the 

ancient rites, he suggested that the contemporary royal shrine venue differed 

from the ancient royal shrine venue, and, therefore, the performance of the 

ancestral farewell rite was difficult in practice, and thus ignored it. 

The discussion about the ancestral farewell rite developed in a different 

manner during the reign of King Yeongjo. At the time, King Yeongjo was 

disinterested in the “Zhu Xi style ritual studies (Juja yehak)” advocated by the 

Old Doctrine (Noron) Faction. Rather, he possessed his own understanding 

of ritual studies from the perspective of the monarch, and pursued a monarch

centered ritual studies, which was based on the theory of strengthening the 

monarchy. On the basis of the Collected Regulations of the Ming Dynasty (大明會典, 

Da Ming huidian) and the Annotated Family Rite Ceremonies of Zhu Xi (文公家禮儀節, 

Wengong jiali yijie) by the Ming official Jun Qiu (丘濬, 1421 1495), King Yeongjo 

had a hemp spirit seat (神帛, sinbaek) assume the role of the royal coffin, thus 

arranging a new ceremony that was then registered in the Supplementary 

Compendium on State Funerary Rites.

Upon the death of King Yeongjo in 1776, the issue of the performance of 

the ancestral farewell rite was raised again. Even though the ancestral farewell 

rite had been officially incorporated into the state funerary rite during King 

Yeongjo’s reign, the discussion of the performance of the ancestral farewell 

rite went back to square one with his successor King Jeongjo (r. 1776 1800). 

The discussion during the reign of King Yeongjo had emerged out of a perception 

that there were problems with the precise realization of the ancient rites. However, 

the two kings had differing attitudes toward and understandings of ritual studies. 

From the perspective of Zhu Xi style ritual studies, the use of the Collected 

Regulations of the Ming Dynasty and the Annotated Family Rite Ceremonies 

of Zhu Xi as the justification for the ancestral farewell rite was critiqued, and 

it was argued that the incorporation of the rite was done for the sake of convenience 

rather than in the pursuit of the precise realization of the ancient rites. King 

Jeongjo wanted to restore the zeitgeist of the era when the ancient rites were 

first established, and therefore went in the direction of supplementing the royal 

rites with many elements of Zhu Xi style ritual studies. 


